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In 2019, Taiwan became the first country in Asia to legalize same-sex marriage.
LGBTQ+ reproductive rights are still, however, yet to come. The only feasible way
for gay men to have biologically related children is to travel abroad for transna-
tional third-party reproduction. Gay fathers have encountered multiple obstacles
when embarking on the journey towards fatherhood, including unfriendly atti-
tudes towards LGBTQ+ communities and misunderstandings concerning queer
families. This chapter explores how gay fathers in Taiwan have navigated their
coming-out strategies and made sense of their actions as “implicit activism.” The
data came from in-depth interviews with 53 gay fathers and fathers-to-be, and
participant observation. This study has two contributions. Firstly, it elucidates
why and how gay fathers have been more willing to reveal their queer identity
to families, compared to gay men without children, and delineates their com-
ing-out experiences and strategies. Secondly, this study argues that the practices
of "displaying gay-father families” in everyday life can be understood as activ-
ism that facilitates the visibility of gay-father families. This chapter examines gay
fathers' lived experiences from a non-Western perspective and re-conceptualizes
the meaning of “coming out” in the Taiwan context through the approaches of
"family display” and “everyday life activism.”
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1. Introduction

While Taiwanese society has been celebrating the achievement of becoming
the first country in Asia to legalize same-sex marriage, the reproductive rights
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of LGBTQ+ people! are still on hold. Assisted reproductive technologies (ARTSs)
and donor gametes, including sperm and eggs, are only accessible to medically
infertile, married heterosexual couples. In 2017, a ruling by Judicial Yuan declared
that the Civil Code, which excluded same-sex marriage, was unconstitutional.
Judicial Yuan, therefore, required the Legislative Yuan to amend the law within
two years. Sequentially, a national referendum on the public's opinions of the
legal amendment for granting legal recognition to same-sex couple unitions was
conducted in 2018. Conservatives in Taiwan are still holding back on marriage
equality for all, and the result showed that the mainstream hoped to establish
new laws instead of amending the Civil Code. As a result, in 2019, the Act for
Implementation of Judicial Yuan Interpretation No. 748 (748 Act) was enacted to
legalize same-sex marriage. The decision to employ separate laws to grant marital
rights to opposite-sex and same-sex marriage indicated the intense dynamics of
the anti-LGBTQ+ conservatives and the LGBTQ+ movements. The 748 Act, unfor-
tunately, cannot grant full rights to same-sex unions, such as reproductive rights.
This legal transition indicated progressive democracy and blossoming LGBTQ+
rights in Taiwan, but also misunderstandings and discrimination against LGBTQ+,
which caused significant uncertainty for the LGBTQ+ community when it comes
to securing their full rights as a citizen in the country. The logistic of heteronorma-
tivity can also be identified in the legal regulations of reproduction and the social
norms of family-making. The adoption law showed, for example, the ideology that
the "ideal family” should consist of a father and a mother. Not until the amendment
to Article 20, 748 Act on May 16, 2023, married same-sex couples cannot access
joint adoption of non-biological related children (Table 1).2

1 Terminologies: “Taiwan LGBT Family Right Advocacy” (TLFRA) addresses LGBTQ+ families as
“tongzhi family” (A& XK EE tongzhi jiating). Tongzhi family initially referred to gay-father and
lesbian-mother families. Tongzhi family also refers at present to families that consist of all
LGBTQ+ individuals who have children. The English term “queer” was translated into ku‘er (F
%) and tongzhi ([ &) in different historical contexts (Chi 2017). Queer/ku’er has been picked
up by activists and applied as an umbrella term referring to all LGBTQ+ people and used
interchangeably with the term tongzhi. | use queer, in both contexts of translating queer
into tongzhi and ku'‘er, to refer to LGBTQ+ people as a collective term that contests hetero-
normativity. | therefore use LGBTQ+ family and queer family interchangeably in this chapter.

Table 1 was also presented in a similar version in an article entitled “Queering Reproductive
Justice: Framing Reproduction of Gay Men from a Transnational Perspective—Taiwan as
a Case” (Chen 2023).
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Table 1: Reproductive rights according to 748 Act

Adoption ARTs
Surro-
Single Stepparent Joint Donated UI/IVE 93¢y
Adoption  Adoption Adoption  Gametes
Married Dif- Only one
ferent-Sex No Yes Yes of the Yes No
Couples parents
. Gestational/ge- No, until
glleaxrt;l::dusiage Yes netically related May 16, No No No
P to the partner 2023
Slielle [l = Yes N/A N/A No No No
viduals

(Source: Act for Implementation of Judicial Yuan Interpretation No. 748, table by the
author)

The unjust legal framework discouraged many prospective LGBTQ+ parents from
envisioning a future with children. Before the legal change in 2023, if married
same-sex couples considered adopting non-genetically related children, they
had to “divorce” in order to access adoption as a single person. Even after the
single-parent adoption was completed and the couple remarried, the other parent
could not obtain the legal parental right to their children. Thus, the only option
for LGBTQ+ couples to have children with legally secured parental rights was to
seek third-party reproduction overseas. If the children are biologically related to
one of the parents, the law allows the non-biological parent to “adopt” their part-
ners' biologically related children, which was termed “stepparent adoption” (431
2 jigin shouyang).® For gay men with reproductive intentions, given that any
form of surrogacy remains illegal in Taiwan,* the only accessible way for them to
become parents to biogenetically related children is through transnational third -
party reproduction, including ARTs, donor eggs, and surrogacy.

In everyday lives, gay fathers were often confronted with curiosity and
sometimes misunderstanding from their extended families, neighbors, people
at workplaces, and those working in governmental sectors. They encountered
awkward moments of being questioned about their identities as gay fathers. They

The term “stepparent adoption” (# ¥l ji gin shou yang) was translated according to Sara
Friedman and Chen Chao-ju’s (2023) work on the legal amendment of same-sex marriage
in Taiwan.

4 Either straight/traditional surrogacy, which means that the female who carries the baby is also
the one who offers the ova, or gestational/host surrogacy, which means that there are two
women involved in the reproductive process—one provides the ovum, and another carries
the baby—is illegal in Taiwan. Commercial or altruistic surrogacy are illegal in Taiwan.
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experienced situations where people would not “recognize them as a family” or
as legitimate parents. Drawing on the concepts of "doing family” (Morgan 1996,
20113, 2011b) and "displaying family” (Finch 2007), I depict gay fathers' strategic
coming out and how they enacted “everyday life activism” (Fish, King, and Almack
2018) in order to envisage a friendly future. This chapter demonstrates how gay
fathers in Taiwan employed their coming out strategies as a means to challenge
heteronormativity and how they understood their fatherhood, dealt with the con-
frontations with their biological families, decided to come out, and “displayed”
their families as everyday life activism.

2. Contextualizing gay fathers in Taiwan

2.1 The (in)visibility of LGBTQ+ parents

Despite their invisibility in public, queer people have been raising children in
Taiwan for decades, far before the arrival of the blooming transnational reproduc-
tive travels. Huang Hui-Chen, a documentary director, documented her mother’s
life retrospectively in Small Talk (H % ¥}5& Richang duihua). Huang's mother, who
self-identified as “a woman who loved women,"” was married to a man and gave
birth to Huang under social and familial pressure. Despite the fact that Huang's
mother might not identify herself as “a lesbian mother,” her figure as an “outcast”
in heteronormative society indicated a lack of voices from queer people who were
forced to enter into heterosexual marriage and become parents—with or without
reproductive intentions.

In 2006, lesbians who had their children from previous heterosexual marriages
established a private chat group, "Alliance of Lesbian Mothers” (% [7] & 25 455 5+ #
Nt tongzhi mama lianmeng shequn) and issued an online publication Lama News
(Fr45¥R La ma bao). The online allies were the first community built by LGBTQ+
parents—at that time, there were only lesbian mothers. In 2007, the community
reformed as “Taiwan LGBT Family Right Advocacy” (TLFRA) and expanded the
service to all LGBTQ+ families nation-wide. It was officially registered as an NGO
in 2011. Gay fathers were not to be seen at this time. The documentary Small Talk
and the anecdote of the emerging lesbian mother alliance signify the difficulties
non-heterosexual parents had coming out. It was the lesbian mothers—the pi-
oneers—who came out collectively along with the development of the LGBTQ+
community. Gay men joined the queer parent club only later.

The first gay father who came out in public was Lance Chen-Hayes, who be-
came a father with the help of his American husband's sister as their traditional
surrogate. Lance and his husband wrote two autobiographies of their reproduct-
ive journeys and parenting experiences (Chen-Hayes and Chen-Hayes 2021,
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Chen-Hayes 2019). Many gay fathers whom I interviewed mentioned Lance'’s
family stories and viewed them as “pioneering gay dads” who came out in Taiwan.
Despite the fact that Lance's story was an iconic figure, and many gay men hoped
to pursue fatherhood, surrogacy was not accessible for most gay men due to the
legal restrictions in Taiwan. Up until the early 2010s, the “first cohort” of gay fa-
thers successfully brought their surrogacy-born children from the US and there
has been a slightly increasing visibility of gay father families in Taiwan. The “first
cohort” of gay fathers began to seek help from TLFRA and have participated in the
LGBTQ+ family community ever since.

Despite the burgeoning visibility of LGBTQ+ parents in society, according to
the latest national survey conducted by the Taiwan Equality Campaign,® there has
been decreasing support for some LGBTQ+ rights policies, including accessibility
to ARTs for gay fathers. In the report, they argued that this is due to the lack of vis-
ibility of LGBTQ+ families with children in everyday life. Firstly, LGBTQ+ families
are still a minority in Taiwanese society, particularly gay father families compared
to lesbian mother families. Until the year when this research was conducted in
2022, TLFRA estimated that there were about 500 queer families in Taiwan. Among
these queer-parents-with-children families, approximately one-third were gay-
dad families (n=170). Secondly, there is still significant social and familial pressure
on many LGBTQ+ people. They find it difficult to come out and acknowledge their
desire to become parents. It is now time for Taiwanese society to reject traditional
heteronormative family ideology and embrace diverse queer family-making. To
achieve this goal, the visibility of queer families plays a crucial role in activism.
This chapter delves into gay fathers' family practices and coming out experiences
and elucidates the implications of their everyday life activism in order to transform
Taiwan into a more inclusive and friendly society.

2.2 Constraints of coming out within and beyond families-of-origin

Although Taiwan has been praised as the most LGBTQ+-friendly country in Asia
and public attitudes towards non-heterosexual and gender non-conforming
people have changed in the past two decades (Cheng, Wu, and Adamczyk 2016),
LGBTQ+ people still encounter coming-out dilemmas, particularly within their
families-of-origin. The everyday life of LGBTQ+ people is intertwined with their
relationships with their biological families and other interpersonal interactions,
such as in schools and workplaces, acquaintances, and even strangers met on
the street. Among all social relations, relationships with families matter the most
to the majority of LGBTQ+ people in Taiwan. LGBTQ+ people consider their rela-
tionships with families-of-origin as crucial as their sexual/gender identities and

5 See https://www.civilmedia.tw/archives/118592.
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sometimes even conceal their queer identities in exchange for familial harmony
(Brainer 2019). When it comes to “coming out” for LGBTQ+ people in Western
countries, this might refer to a range of situations. In Taiwan, "Have you already
come out?” often implies the occasion of revealing their sexuality to their families.
For perspective gay fathers, they experience two coming-out scenarios. The first
is to come out as gay, while the second is to come out as prospective gay fathers
or gay fathers.

In Taiwan, familial relations have transformed with the changing socioeco-
nomic climates, which experienced the dramatic success of the “Taiwan Economic
Miracle” from the 1950s to the 2000s. Under the impact of Westernization, mod-
ernization, and globalization since the late twentieth century, gender social move-
ments and feminist activism have gained awareness in Taiwan, leading society
towards individualism. Taiwanese society is influenced, however, by Confucian
culture which emphasizes “filial piety” (# xiao) and an ideology that treasures fam-
ily values among other forms of relatedness (Farrell and Yi 2019). LGBTQ+ people
often face a dilemmma between expressing their queer identities and maintaining
harmony in the family. As a result, LGBTQ+ people have developed strategies of
identity management in order to keep the balance between revealing their queer
selves and maintaining familial relationships.

Scholars researching LGBTQ+ people in Taiwan have contended with the
Western model of identity politics and coming-out discourse and called for a more
contextualized understanding of the coming-out experience (Brainer 2019; Chao
2000; Hu 2017). The prevalent discourse of “either coming out or closeted dichot-
omy” (Sedgwick 1990) in Western culture has been introduced to non-Western
countries and reconstructed in the local context. Hu Yu-ying (2017) argued against,
for example, the static Western/non-Western dichotomy of coming out discourse
and suggested that Taiwanese lesbians developed an “interactional” instead of
a "confrontational” strategy to sustain a harmonious relationship with their fam-
ilies. Hu (2017) described LGBTQ+ people’s “situational coming out strategies” in
between coming out and closeted that create a flexible space for both parties.

Most gay fathers I interviewed,® however, considered coming out crucial for
their journeys towards gay fatherhood. By coming out to their families, gay men
not only embraced their new identity as gay fathers but also demonstrated a dis-
tinguished coming-out pattern in Taiwan, where many LGBTQ+ people and their
families often chose the “don't ask, don't tell” strategy (Brainer 2019; Hu 2017). Gay
fathers' lived experiences in this research indicated that coming out was applied
to gain recognition and support for gay men to strengthen their motivations to
become parents. Coming out also became a proactive gesture to “display” gay

6 Only 2 out of 53 held the opinion of not coming out.
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father families to others, including their extended families and society. This study
attempts to answer the question: How do Taiwanese gay fathers navigate their
coming-out strategies and make sense of their actions as activism?

3. Framing gay fathers’ family-making

3.1 A lack of Taiwanese gay father studies

There is relatively little scholarly literature on LGBTQ+ family building in Taiwan.
Research on reproduction is mainly focused on lesbians’ reproduction (Ho 2014)
and lesbian mothers’ parenthood (Pan 2019; Tseng 2013). Due to the regulation ex-
cluding same-sex couples from joint adoption before 2023, some master's theses
in the field of law discussed legal debates around adoption laws (Chang 2015;
Chen 2017).

Despite the lack of scholarly literature on gay father families, there are two
articles on LGBTQ+ parents’ experiences when interacting with other people in
educational institutions (Wang 2022; Wu 2021). Research on LGBTQ+ people's
single-parent adoption of non-biologically related children also sheds light on the
importance of granting full reproductive rights to LGBTQ+ people, as the authors
pointed out that they could only recruit two parents due to the low success rates
for single-person adoptions (Chen and Yu 2021). There is a lack of literature on
the experiences of gay men who became fathers through transnational surrogacy,
with a significant exception—a master's thesis in education and counselling. This
study drew on interviews with five gay fathers who had experiences using sur-
rogacy to have children and analysed their experiences of microaggressions and
stigmas (Wu 2023). The author of this chapter also observed that the experiences
of LGBTQ+ prospective parents in Taiwan have been neglected for a long period,
and that it required legal and social transitions in order to achieve reproductive
justice for all, including gay men with reproductive intentions (Chen 2023).

3.2 Doing and “displaying” families

The definition of “family” in sociology has transitioned from static interpersonal
relationships, that are based on biological kin ties as de facto "being family,” to an
emphasis on daily family practices and interactions as “doing families” (Morgan
1985, 1996, 2011a). Scholars have reconsidered and redefined what family means
while entering the era of individualization in which relationships become more
uncertain and fleeting (Bauman 2000, 2014; Giddens 1992; Stacey 1996). Along
with the social changes, the definition of family has become flexible when it “ap-
pears as a context of fluid and changeable relationships, as well as a site of intim-
acy and emotional growth not only for children but also for the adults” (Silva and
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Smart 1999, 6). Family life is, therefore, presented as a "home" to offer emotional
support and as the reorganization of ways of living.

The re-conceptualization of the “family” also reflected diverse family form-
ations and kinship-making. The increasing use of ARTs and the visibility of al-
ternative ways of family making constantly redefine taken-for-granted kinship
relations (Franklin 2001; Rapp and Ginsburg 2001; Strathern 1992, 2005). Studies
also looked at the alternative family forms of non-heterosexual individuals that
were not fitted into heteronormative patterns (Weeks 2007; Weeks, Donovan,
and Heaphy 2001). Non-heterosexual individuals use the term "family” in their
everyday life practices to demonstrate the subversive powers of challenging,
changing, and transforming, making relatedness (Weeks, Donovan, and Heaphy
2001). LGBTQ+ people had been “creating families” via “"doing families” (Weeks,
Donovan, and Heaphy 2001) not only to build up a place of belongingness, but
also to empower and gain social recognition through family and/or relational
practices (Plummer 2003).

Building on the conceptualization of "doing families” (Morgan 1985, 1996,
2011a), Janet Finch (2007, 78) introduced the concept of “displaying families” as
“an activity characteristic of contemporary families, and as an analytical concept”
to understand family practices. This approach aims to complement what David H.
G. Morgan (2011b) might have briefly mentioned, but not yet developed in-depth:
the significance of the visibility of family-making in doing family. Finch proposed
examining family practices not only within families but also in society. In other
words, Finch argued that the focus on doing family inside families is far from
enough. It is important to convey the message of doing family to those who are
both inside and outside the family as a means to obtain recognition and secure the
veracity of the family (Finch 2007). There are two crucial implications of applying
"displaying families” to analyze LGBTQ+ families. Finch (2007) argued that the
practice of “displaying” is a series of actions that have the audience watch, ob-
serve, and receive, which contains the function of conveying messages of “doing
families” to society. In a study of lesbian-mother-families, Kathryn Almack (2008,
1184) applied Finch's notion of “displaying families” to analyze the coming out ex-
periences of lesbian mothers by displaying “meanings of family and contributing
to ways in which these meanings are conveyed, recognized, and understood as
"family-like” relationships.” Aaron Goodfellow's (2015, 30) ethnography on gay
father families also asserted that gay fathers need to "negotiate an environment in
which their relationships fall under constant suspicion” by showing their family
interactions and activities to others.

In the case of as LGBTQ+ families, the displaying of families is a form of com-
ing out. The practice of displaying LGBTQ+ families should be viewed as everyday
life activism, because they convey the idea of embracing diverse family formations
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to wider "audiences’—including their extended families and society. For non-het-
erosexual individuals, the creation of a family—either through cohabitation with
a partner(s), chosen families with non-biologically related members, or family
members with biological relations—is a powerful affirmation of a new sense of
belonging and an essential part of asserting the validity of queer identities and
ways of life (Weeks, Donovan, and Heaphy 2001, 16). The implications of display-
ing LGBTQ+ families are also aligned with the empowerment of obtaining queer
identities in the process of coming out. This consists of the power of being seen
and recognized in society by claiming a queer identity for oneself and commu-
nicating the idea of "being queer” to others (Weston 1991). Susan Golombok (2020),
who conducted research on LGBTQ+ families, coined the term “future families” to
describe these “alternative” LGBTQ+ families and asserted that these LGBTQ+ fam-
ilies signified a potential and promising future in which all inventive and diverse
family formations can be seen and recognized. Drawing on the theories of doing
and displaying families, I scrutinized Taiwanese gay fathers’ family-making and
displaying families to argue that their coming-out actions can be seen as implicit
everyday life activism that destabilizes heteronormative human procreation and
family formations in Taiwanese society.

3.3 Everyday life activism

The sociologist C. Wright Mills (1959) has encouraged us to turn personal troubles
into public issues, thus the personal is always political. Collective coming-out
facilitated the development of LGBTQ+ movements. Coming out in public should
not be, however, the only solution to motivating social change. To increase the
visibility of LGBTQ+ families, for example, can begin with the coming out practices
that happen in everyday life, which, as scholars have asserted, can “disrupt the
binary dualism of making history and making a life” and thus carry out activism
to influence others in their everyday life (Fish, King, and Almack 2018, 1194).

To examine the relationship between daily life and activism, Sarah Pink (2012)
considered it essential to think of our day-to-day life as a critical site for generat-
ing activism for future change. Therefore, small-scale actions in everyday life can
be seen as “implicit activism” that encourage individuals to make change from
scratch and from something small yet significant (Horton and Kraftl 2009). The
“Implicit activism"” approach can become a crucial conceptual and practical tool
to reconsider what can be “counted as activism.” When we think about activism,
we might imagine a group of people getting together to exchange ideas and take
actions collectively. Activism can be found, however, not only in collective actions
but also in interpersonal interactions in both public and private spheres as well as
with both family members and strangers. One can therefore argue that activism is
also relational. In our everyday lives, we encounter people with different levels of
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intimacy and familiarity, and from here, we can also consider these interpersonal
interactions as a site for starting our implicit activism.

Human beings live not in a social vacuum but in complicated and intricate
relationships with others. I have observed that gay fathers are aware of their social
lives and relations with their families, friends, and other people in society. The
main reason is that interactions with other people can influence how gay fathers-
to-be think about reproduction and family building and cause either positive or
negative impacts on their (future) children. As a result, gay fathers and prospective
fathers have endeavored to create a better environment for their children and
themselves. This is the motivation which has driven gay fathers in Taiwan to
embark on their everyday life activism. They come out in order to secure a better
future for their families.

4. Methods and data

This chapter stemmed from a research project on Taiwanese gay men's experi-
ences of accessing transnational third-party reproduction to have children. The
methodological approach adopted for this study is qualitative sociological research
with ethnographic elements through in-depth semi-structured interviews and
both onsite and online participant observations. This research was approved by the
Ethical Committee at the Department of Sociology, the University of Cambridge.
All participants were provided with sufficient information about the study, and
consent forms were signed before the interviews.

I conducted approximately 40 in-person and online participant observations
with TLFRA, which offers support for LGBTQ+ families in Taiwan, including repro-
ductive seminars (usually co-hosted with fertility clinics), parenting workshops,
and support groups. Before entering the fieldwork, [ revealed my identity as both
a researcher and a volunteer to the gatekeeper, TLFRA. [ recruited my participants
through multiple methods, including posting recruitment information on two on-
line forums and my social media, snowballing from my informants, and reaching
out to potential participants during the fieldwork.

I conducted in-depth interviews with gay fathers (n=21) and fathers-to-be
(n=32). The interviews were in Mandarin Chinese since that was their native lan-
guage, except when three of them preferred being interviewed in English. I tran-
scribed and translated the recorded interviews myself, following the verbatim
method to capture the detailed narratives. The duration of the interviews ranged
from 73 to 161 minutes (with an average of 91 minutes). By listening to the re-
cordings repeatedly to become familiar with the materials (Dickson-Swift et al.
2007), I immersed myself in the conversations. Transcribing was also part of the
analytic process (Elliott 2005), and coding is a dynamic and inventive process for



Jung Chen

researchers to “think with pens” (Coffey and Atkinson 1996, 26). The strategies I ap-
plied are initial and focused coding, followed by thematic analysis. Themes rele-
vant to “coming out” appeared in different phases of the interviews, including their
realization of reproductive motivations, their ambiguous feelings—hesitations
and excitements—to tell others about their future children, and their sequential
strategies to reveal their gay-father family to others after their children were born.

5. Gay fathers' coming-out stories

Gay fathers came out by displaying their queer families and explaining third-party
reproduction to others. There were various ways of displaying families (Finch
2007), and gay fathers often came out by sharing their reproductive journey with
others. The “stories of reproduction,” as Marcia Inhorn (2015) proposed, can facil-
itate researchers in exploring reproductive practices by interpreting how people
“tell their repro-stories.” Storytelling can be compelling not only for the researchers
to grasp nuanced understandings of their informants' lived experiences but also
for the informants to have their voices. Through telling others the "“new stories of
intimate citizenship” (Plummer 2003), queer families can bring insight into the
coming-out narratives that contribute to the LGBTQ+ movements at an individual
level. Queer families’ coming-out experiences can be considered the proactive
gestures of contesting heteronormativity. The everyday life of LGBTQ+ people
should be considered a form of “implicit activism” (Horton and Kraftl 2009). I build
upon the scholarly literature on displaying families and everyday life activism
in order to explore the strategies gay fathers employed to tell their coming-out
stories, seek recognition, and achieve activism (Figure 1).

Displaying Coming out | Everyday life

family as gay father activism

Figure 1: Displaying gay father families as everyday life activism
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Some of my interlocutors’ coming-out experiences followed a chronological tra-
jectory—coming out in their young adulthood, then coming out when considering
having children, and re-coming out as gay fathers after their children were born.
Coming out was not necessarily, however, a chronological process or a necessary
process for LGBTQ+ people. Hu Yu-Ying (2017) argues that Taiwanese LGBTQ+
people, compared to those in the Western contexts, prefer to stay “in-between
coming out and closeted” and adopt an ambiguous strategy to maintain their
familial relationships with others. This strategy did not amount to conforming to
heteronormativity but in finding the possibilities of coming out in the future by
sustaining harmony for now. A number of gay men I interviewed did not come out
to their parents at their young adult age for the sake of a harmonious relationship,
but might choose to come out by the time they are about to have children. Some
only came out to their parents until their children were born. By illustrating gay
fathers' coming-out stories, I discuss a variety of coming-out strategies employed
by gay fathers to achieve everyday life activism.

5.1 Coming out with a grand gesture: “A newborn is a blessing for all”

Gay fathers sometimes planned a “special event” to come out, such as a grand
ceremony, in order to signify how much prudence they had for the moment.
This act differed from the “don't ask; don't tell” pattern that was often found in the
LGBTQ+ people's experiences in Taiwan (Brainer 2019; Hu 2017).

We held a huge party—more than 100 people, my family and family
friends—to celebrate our son's “full month party” (i H i manyue jiu).
My father and I arranged it together. I gave a long speech. I still recall
the moment. I was so afraid that some of the relatives might get agitated
when I came out. But it turned out to be a success. Everyone came for-
ward and hugged me. I also posted the whole speech on my Facebook;
I came out completely, even to those who were not at the party. (Ted, late
40s, married, father to a son)

At the party, Ted came out to the entire extended family and formally introduced
his husband to all the family members who still recognized him as “a very close
friend” at that time. He also talked about the journey of surrogacy and their baby's
birth story. The queer family-making narrative Ted gave to his family was a way
of displaying his gay-father identity and his gay-father family to others—which
consisted of the details of how a gay couple became fathers through the medical
procedure of third-party reproduction and their journey to the US.

Similarly, Tsou-Tsou came out to his family by bringing his husband to a family
dinner and announcing that they were going to have a child:
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We have stepped over that coming out thing. Now, we can live as who
we really are in both of our families. My mom said she will take care of
the baby for us. I think we are just like normal families. It has nothing to
do with our sexuality. Take my siblings as an example. What they [my
parents] are eager to do for my siblings, like childcare, they will very
much want to do for us as well—all the same. (Tsou-Tsou, late 30s, mar-
ried, father-to-be)

After coming out to Tsou-Tsou and his husband's families, they visited each other's
families-of-origin and felt treated just like other siblings in the family. For pro-
spective gay fathers like Tsou-Tsou, coming out to families also indicated the “nor-
malization” strategies they employed to “fit into” society, as Tsou-Tsou addressed
his family as "normal” (Smietana 2016).

In the theory of displaying families, Finch (2007) observed that family members
displayed family by carrying out mundane daily tasks and housework as well as
through family activities and interactions on special occasions, such as birthday
celebrations and family trips. In the case of gay men, they came out on these
special occasions in order to claim the veracity of their gay fatherhood. Some
arranged family trips to the US to pick up their newborn babies together.

When we traveled to the US, my elder and younger sisters came together
to help us take care of the child. It was a family trip for us. Because my
partner could only be there for four days—he could not take too many
days off from work. We [my sisters and I] spent four weeks there. Normally
it takes around four weeks if you are not in a rush. Plus, we thought we
could also have a nice vacation there. (Bruce, early 50s, married, father
to a son and a daughter)

Bruce's elder sister was an experienced child caretaker, and she traveled with Bruce
to take care of his newborn baby. Bruce planned this journey as a family trip and
hoped to create the memory of welcoming the baby as well as strengthen the
family ties between Bruce and his family-of-origin. This family trip was a special
event—a “display work"” that Bruce employed to maintain the relationships with
his family and create a "new kinship” via the practices of transnational repro-
duction. Bruce and his families were also able to later recount the trip in order to
strengthen their bonds through the shared memory of this trip. The repetition of
the family trip also became the display of the family to others, which showed gay
men's alternative way of family making and how they sought familial support
and recognition.

Similarly, some gay fathers came out to their families on a specific day, for
example, their baby's one-month celebration—to gain familial recognition. They
applied the “direct coming out strategy” to reveal their gay-father families. The
gesture contained elements that could be traced back to the heteronormative way
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of announcing a new family member in a gay version—they came out as a couple
and shared their transnational reproductive journey of conceiving their children.

5.2 Coming out with reproductive aspirations: “l am gay, and | want to be
a father”

Gay men gradually developed their aspirations of reproduction, which often took
years as the information was difficult to access. As a result, many gay men lacked
the "thinkability” of becoming parents (Smietana 2019, 2021).

When I found out I was gay, [ was sad because I might not be able to
have a child. After I saw other stories from the news coverage, [ was so
touched that I could have a child. I felt like this was something possible
for a gay man. (Cohan, late 40s, married, father to two sons)

Cohan expressed his distress at imagining he could not have children when real-
izing his sexual identity. After years, Cohan, like many gay men I interviewed,
acknowledged that there were possibilities to become fathers and gradually
developed their “procreative consciousness” to envisage a future with children
(Berkowitz, 2007: 185; Berkowitz and Marsiglio, 2007). Gay men still found, how-
ever, their sexuality contradicted by social reproductive expectations. In a study
on UK non-heterosexual people'’s perception of reproduction, Pralat (2021) argued
that non-heterosexual people required the coming out process to articulate their
reproductive orientations when they encountered ambiguous procreative expec-
tations from society and their families. Consequently, some gay men applied the
strategy of “coming out with procreative aspirations”:

When I was 30 years old—I was so afraid—I said to my father that perhaps
I would adopt a child in the future. Then my father told me we had the
financial resources and asked if I wanted to have a child that shared our
family’'s blood ties. I did not dare to think about it until my father said so.
Itis not my money. (Justin, late 30s, in a stable relationship, father-to-be)

After Justin told his father that he wanted to have a child, his father suggested
he consider surrogacy. Justin eventually told his father that he was gay. Justin's
father hoped for a grandson to carry on their family line. For some gay men, like
Justin, revealing their reproductive motivations before coming out as gay was
a relatively tolerable way for their parents to accept their sexuality.

Derek did not reveal his sexual identity too enthusiastically either. Instead, he
shared his reproductive plan with his parents first:

I did not say it out loud, but I sort of mentioned it several times. Like
"dad, these dates with women are not going to work out. I am thinking
about, maybe, giving birth to a child via a test-tube baby. Could I try to
be together with a man?” (Derek, late 40s, single, father-to-be)
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Derek did not come out to his father for years and attended obediently every “blind
date” his father arranged for him. He said it was a conciliatory gesture to not “break
his father's heart.” When Derek started to think about having children, he realized
that he had to come out to his father because “a fake story of a single heterosexual
dad” just did not make any sense:

Is it even possible for a heterosexual single man who was so desperate
to spend six million New Taiwan Dollars to have a surrogacy-born baby
just because he could not find a woman to marry? (Derek, late 40s, single,
father-to-be)

Interestingly, gay men's reproductive intentionality oriented them towards the
direction of coming out, which had not been considered a route to take for years
or even decades. The hope of an upcoming grandchild becomes a potential way
to connect gay men and their parents. Since some of the parents hoped for their
sons to give birth to an heir to carry on their family name and were so desperate
to be "upgraded as grandparents,” prospective gay fathers found it was easier to
come out to their parents by implying the possibility of having children to soften
their reactions toward their sexual identity.

Even for those who had already come out to their parents in their youth or
before their self-realization of the desire for fatherhood, some of their parents still
longed to become grandparents:

I came out when I was 35. They took it rather well, but they felt slightly
sad that this thing—me being gay—would eventually lead to the end that
they could not have grandchildren. I ultimately realized that my parents
did not care so much about whether I would get married [to a woman] or
not. The thing that bothers them the most is the assumption thatif I am
not going to marry someone, then I will never be able to have a child.
Now I skipped the “marriage stage” and jumped right into the “childrear-
ing stage,” I think this is a significant and vital decision for both me and
my parents. (Luke, early 40s, married, father to a son and a daughter)

For Luke's parents, the acceptance of having a gay son meant they had to accept
their fate of not becoming grandparents in the future. Luke revealed his repro-
ductive aspiration to his parents years later, however, and the future grandchild
became a great joy and surprise for the exciting grandparents-to-be.

Howard also felt the same way that the coming of his son brought himself and
his mother even closer than before:

I ater realized that with two children joining our family, the relationship
between my family and me improved. I eventually realized what it means
when people say “the happiness of having grandchildren around.” This
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is a great joy for my parents. (Howard, late 40s, married, father to a son
and a daughter)

Luke and Howard both came out somewhat chronologically —first, they came out
as gay men and later, they came out with the reproductive aspiration. It still took
time for them to realize that gay fatherhood is thinkable and feasible, and it also
took some effort for them to come out once again to others with the new identity
as gay fathers. With their families’ support, these gay fathers shared the joys of
becoming fathers, and their parents shared the joys of becoming grandparents.
The displaying of gay father families, in these cases, has involved cooperation
between the gay fathers and their families-of-origin.

5.3 Reasons to come out: “It is in the best interest of our children”

The main reason to come out as gay father was for the children’s best interests.
They believed that coming out to their families and the public was necessary
since the familial and social recognition of their queer family was crucial to their
children’s wellbeing.

We cannot lie to others. This is for our children. We are coming out for
our children. We cannot let our children feel like being in a queer family
is a shame or a mistake. If we cannot be completely honest about our
identity, then how can we teach our children in the future? We must be
their model, their pioneer, to come out proudly. (Martin, late 40s, mazrried,
father to a son and a daughter)

The parents should come out for their children first. They should be the
safeguard. (Richard, early 40s, married, father to two sons)

Most of my interlocutors shared similar viewpoints with Martin and Richard that
coming out was necessary not for themselves but for their children. As queer
parents, they were supposed to come out to others before their children were
asked about their families. To come out and display their family proudly to others
is a gesture to demonstrate the identity of queer families to their children.

The transition of the queer family—from a single (gay man) household or a co-
habited (married) gay couple to gay dad(s) with child(ren) implied that it had be-
come difficult for them to pass as “single-by-choice” or as “brothers/roommates”
in heterosexual society.

Compared to heterosexuals, queer people encounter more significant
social pressure; you have to face societal pressures and questions. Two
of us can "hide in society,” and we do not need to come out. Other people
might ask, are you brothers or what? But we do not need to answer. But
everything would be completely different if you had a child. Unless you
instead hide everything all the time. But it is impossible. People would
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say, why are you two men carrying a child? That sort of thing comes with
more pressure. I heard from other queer parents; they consider this to be
a re-coming-out. Although you have come out to most people around
you, now you have to come out to the whole world. (Tsou-Tsou, late 30s,
married, father-to-be)

Tsou-Tsou, a gay father-to-be, who was waiting for the surrogate candidates at
the time of the interview, explained why gay men needed to come out if they
considered having children. The dominant heteronormativity compelled many
gay couples to face misrecognition of their relationship, like Tsou-Tsou—a sce-
nario when others mistook him and his husband as brothers. He pointed out that
this kind of misunderstanding was only acceptable if they did not have children.

Joe had similar feelings that he did not find it necessary to come out before
he developed the reproductive aspiration:

Although [ knew [ was gay in college, I did not come out to others. Even
now, I do not come out to others except those who are also queer. Not
until recent years, when I thought about having a baby, did I consider
coming out. I did not tell my parents directly, like, hey, I am gay, and
I never took a boyfriend home. I never did that. I am not pushing them
into accepting me as a gay son. They could tell others that I am single
and unmarried. I am fine with this. Now the thing is, I am the one who
tells them, I am going to find a surrogate and have a baby. (Joe, late 30s,
single, father-to-be)

Once the gay couple have a child, they cannot hide from others. It was often
termed "re-coming-out”’ to describe situations of gay men who were about to
become fathers. It denotes how gay fathers came out for the second, third time,
and more times. The felt like they had to come out “to the whole world" for their
children.

After re-coming out to their families, gay fathers continued to encounter situ-
ations requiring them to come out repeatedly. Another milestone of coming out
was when their child was about to enter the institutional education system:

Some gay fathers whose children are a bit older now—are about to enter
elementary school. They are surveying schools and trying to understand
the current situation. Many people joke that we need to compete to be
elected as president of the Parent Association and become the one that
has the power to influence others to protect our child. (Howard, late 40s,
married, father to a son and a daughter)

Howard joked about his conversation with other gay fathers on winning the pres-
idential seat as means to protect their children from discrimination. Many gay
fathers experienced anxiety when selecting a school for their children, for it would
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be the first time that the children needed to interact with others without the pres-
ence of their parents. Most of the gay fathers, again, emphasized the importance
of coming out openly as a strategy to avoid potential discrimination.

We went to the school for a visit before we made the decision. The
teacher said something that impressed me. I asked the teacher, “We are
a queer family, and we want to let our kids join this school. Is the school
well prepared and ready for this?” Then the teacher said, "Oh, of course,
you are like any other family.” They were very welcoming. (Ben, late 30s,
married, father to two daughters and a son)

My son is going to kindergarten now. I interviewed the principal of that
kindergarten. I even tested them with a situation like, what if a kid asks
my child, “Why don't you have a mother? Then, as the head of this kin-
dergarten, what will you do?” Or ask them about gender education and
all that. Like, "What will you do when celebrating Mother's Day?” (Luke,
early 40s, married, father to a son and a daughter)

Ben and Luke shared their strategies of “interviewing” the kindergarten by coming
out to the school directly on the opening day to test their attitudes towards queer
families. Gay fathers often related that they were responsible for coming out for
their children. The open display of gay father families in public is not only regarded
as individuals' coming-out actions, but also as the representation of an emerging
alternative family form in educational institutions and in wider Taiwanese society.

5.4 Relational coming-out: “It's for our children and our families-of-
origin”
Some gay men did not come out to their families-of-origin until they gradually

developed the concept of having children. Mike, who felt that he should come out
before embarking on his reproductive journey, serves as an example:

My parents did not know [that I am gay]. They carry more pressure on
their shoulders because they are in the traditional value system. My father
is very traditional. That is the reason I have not come out to them. But
now I am thinking about having a baby, and when I attended the event,
they discussed what you should do after your child's birth. It is impossible
to disguise. For example, when you and your partner bring your baby
with you on the street, and then if someone comes up and asks about
your baby, you cannot just lie. It is not good for your baby if you are
not fully prepared to come out to others and explain your child's birth
to others. There might be negative impacts on the child. Like, why are
we cowering? Therefore, we should tell our families-of-origin the truth.
(Mike, early 40s, in a stable relationship, father-to-be)
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Mike was not alone in the difficult situation of staying in the closet. Many gay men
chose not to talk about it with their families-of-origin, particularly their parents,
who had grown up in a relatively conservative era. Mike realized, however, that
“staying in the closet” would no longer be possible once he decided to have chil-
dren. The initial reason he used to hide his sexuality from his parents was out of
love, because he assumed his parents would be very distressed about his sexuality.

It was love for his future child that urged Mike to come out to his parents
because he realized that it would be the best thing to do for his future children.
The decision-making of coming out in the Taiwan context has been identified
as "relational” and embedded within the complexity of family relationships (Hu
2017). Mike changed his mind from hiding to coming out when he transitioned
from being a gay man to the role of becoming a gay father:

I have started to plan for coming out to my parents. I will tell them my
plan to have a child. I am still planning how and when to come out. I am
gradually giving them some information about my life. For example, they
think that I am living by myself. But in fact, I am living with my partner.
So, I told them that my partner was my “roommate.” From there, I want
them to know that I have someone by my side, and then in the future,
I can tell them what kind of relationship exists between my partner and
me. (Mike, early 40s, in a stable relationship, father-to-be)

Mike planned to come out to his parents “step-by-step”—first coming out as
a couple and then revealing his intention of becoming a father. Some parents of
queer people did not necessarily hold hostile attitudes toward LGBTQ+ people, but
did not understand all that well what it was supposed to mean, and they manifes-
ted anti-LGBTQ+ attitudes out of misunderstandings and worries that their sons
would be “abnormal.” To come out by saying, ‘I live with my roommate happily,
and we can look after each other,” Mike reassured his parents that he was doing
well with a loving partner. The message also implied that this couple was fully
capable of taking care of themselves as well as their future children.

Gay men regarded coming out as a means of displaying a new family form—
gay dad(s) with children—to their parents to reassure them that their “alternative
ways of life” were content and fulfilled. Their coming-out-as-intended-gay-dad
experiences also signified the repairing and sustaining relations with their parents
that were once distanced because of their unspoken sexuality, yet now recon-
nected because of the upcoming children. Coming out to families-of-origin also
intensified gay men's aspirations to become parents:

I came out to my parents. This is a very important move. As [ came
out to my parents, the thought of having children became possible and
thinkable. This made me start to plan to have children. I know it might
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not apply to everyone, but coming out to my family of origin is crucial.
(Oliver, late 30s, married, father-to-be)

Olive came out to his parents before started his reproductive journey. He felt like
he might need support from his family while he was on the way toward parent-
hood. Families offered support to intended gay fathers emotionally, practically
and financially.

We have spent a lot of money. I have already discussed this with my
Mom, and we both agree that we will bring her with us to the US to
pick up our baby in order to save money on hiring a nanny to go with
us. Although now she is still running her business, she may retire in
the coming years and be able to babysit my child. (Tsou-Tsou, late 30s,
married, father-to-be)

Tsou-Tsou talked to his mother about childcare in the future, and his mother was
willing to help. Tsou-Tsou and his husband, who had already spent a great deal
of money on the ARTs and surrogacy, were grateful for what Tsou-Tsou's mother
offered. For Tsou-Tsou's mother, it was also a blessing. She was happy to become
a grandmother who could care for her grandchild. The coming-out practice in
Tsou-Tsou's family united his families-of-origin with his new queer family.

The displaying of Tsou-Tsou and his husband'’s intimate relationship, as the
coming out practices to their families-of-origin, also built up solidarity between
their families-of-origin and their new-formed gay father family. This seeking of
recognition could also be found in everyday life interactions with other family
members:

Now I visit my younger sister, and she says, “Could you hold my baby
for me for a while? My arms are sore.” Although it is not helping all that
much, I am willing to share some burden with her, even though it is just
a tiny thing. I am sure my sister will do so once I have my child. Everyone
can have a support system. (Tsou-Tsou, late 30s, married, father-to-be)

Tsou-Tsou felt that he was like his heterosexual siblings, who could receive help
and support from this family unit. Finch (2007) has defined that the displaying of
families can be found in trivial moments in everyday life to showcase the existence
of a family. After coming out to their families, prospective gay fathers not only
shared the intimate moments with their families, but also shared the expecta-
tions and joys of the upcoming children, which also signified the re-connection
between gay fathers and their families-of-origin.
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5.5 The empowerment of coming out: “We want the world to see our
family”

In a heteronormative society, gay fathers always had to come out to display their
queer families to others. By doing so, they not only protested for their rights and
provided their children with an LGBTQ+-friendly environment to live in, but also
empowered themselves, others, such as their families and educational institution
staff, and their children.

We read them picture books about two dads when they were 4 or 5. One
of their friends from the kindergarten asked my daughter—a little boy
asked her, like, a hundred times, “Don't you have a mother?!” Then my
daughter answered, "I do not have a mom.” But the boy kept asking. My
daughter came home and told me about this. She said to that boy, “I do
not have a mother, and that is that.” My daughter is quite okay with this.
They knew two healthy aunts [the surrogates] gave birth to them. They
also tell others in the same way. (Ben, late 30s, married, father to two
daughters and a son)

Ben's daughter grew up immersed in the LGBTQ+ views provided by her two dads
and found no difficulty coming out as a kid from a queer family. She naturally
embodied the displaying of queer families by articulating her family formation
to others who had doubts about it.

Our son started learning piano last year, and the teacher sometimes said,
"You can go home and practice with your mom and dad.” And he said,
"I don't have a mother.” (Cohan, late 40s, married, father to two sons)

Cohan and Richard were quite relaxed when recounting the incident that their
child's piano teacher sometimes “forgot” they were a gay-father family. Their son's
reaction did not feel awkward, and he did not try to hide anything. From what
his daddy and papa had taught him, it was natural to “come out” and tell others
that "I do not have a mother” without having negative feelings. Most gay fathers
developed their educational strategies of “giving them the tools" to deal with com-
ing out rather than over-protecting them. Similarly, Bibby shared his viewpoint:

We cannot take care of everything for our children. As parents, we can
teach them the courage to encounter difficulties and be there for them
whenever they need us. It is my parenting strategy. I will build up their
courage and let go of them to explore. But if they do need help, we will
be there and support them. (Bibby, early 30s, married, father to two sons)

The gay fathers I interviewed shared similar ways of parenting. They came up
with steps to fight against the heteronormative assumptive scripts of what a family
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should look like. By doing so, they displayed their queer family in society with the
hope of increasing the visibility of the diversity of family forms.

5.6 Diversities among gay father families: “Should | come out now if | am
single?”

Among 53 interviewees, 10 of them were single. Others were either in a marriage or
in a stable relationship, and were committed to child-raising. The two-dads-fam-
ilies tended to consider it necessary to come out. As for the single dads, most of
them shared similar thoughts about coming out. A few of them were reluctant,
however, to come out:

I do not think coming out to the family is necessary, even if [ want to
have a child, right? You can be single and have a child as a single parent.
My parents are eighty-something, and I reckon this should not be all that
hard for them to accept. I am single but want a child. That is that. I will
tell them about surrogacy, but that is all they need to know. (Jim, early
40s, single, father-to-be)

Jim, a single father-to-be, felt that he did not need to come out to his parents since
the family formation of a single dad and a child did not straightforwardly imply his
sexual identity as gay. Jim applied the “semi-coming-out” strategy, meaning he
only came out when necessary. Jim came out to the fertility clinics, for example,
and the gay father community. Still, he did not feel comfortable coming out to
his family at this point: “Perhaps it will change in the future because now I know
people always say it is better for the child.” The narrative from Jim demonstrated
a different way of considering coming out as a gay father.

From Jim's story, however, it is apparent that coming out has become the
mainstream pathway for Taiwanese gay fathers to follow. Consequently, Jim ac-
cepted the possibility of coming out in the future. He admitted that he was not
in a hurry to come out for now, but he was still aware of the majority's viewpoint
about coming out among the gay father community: it will be better for your
child. The mainstream coming-out discourse showed that gay men considered
it their responsibility to come out for themselves, their children, and the future
generations of gay fathers-would-be.

Having said that, the stories of gay fathers presented in this study cannot rep-
resent all gay-father families and their coming-out experiences. This chapter,
instead, provided a contextualized understanding of gay men's lived experiences
of how they perceived their reproductive aspirations and transformed them into
empowering coming-out strategies to gain recognition from their families and
society. By doing so, gay fathers enacted everyday life activism by displaying their
diverse queer families.
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6. Conclusion

This chapter explored the coming-out experiences of Taiwanese gay men who
decided to conceive their biologically related children with the help of third-party
reproduction and build up queer families that were very different from the hetero-
sexual majority in society. Some gay men came out to their parents at a relatively
young age yet had difficulties coming out for the second time with their repro-
ductive aspirations. Most of them found support from their families-of-origin after
coming out with their procreative intentionality, and by doing so, reconfirmed
their reproductive plans.

Gay fathers and fathers-would-be were determined to come out, which was
a decision that was not often reached before they gradually developed their re-
productive consciousness. They came out by presenting their multiple identities:
gay men, gay men with procreative intentions, and gay fathers(-to-be). Gay fathers
endeavored to create a transparent environment for their children to grow and to
rebuild the connections with their families-of-origin to welcome their new family
member together—their future children. Undergoing coming-out and displaying
their queer families, gay fathers not only conducted everyday life activism, that
changed other people’s perspectives towards queer families, but also found a way
to embrace their new identities as gay fathers.

For gay fathers, coming out is a form of displaying family to those who might
have doubts or misunderstandings about LGBTQ+ families. "Displaying families”
(Finch 2007) is the theoretical tool that I employed to analyze gay men's coming
out strategies and the reasons behind their proactive decisions. Building on the
rich empirical data and the theoretical framing of “doing and displaying families,”
[ propose a new version of the concept: “displaying queer families.” The idea of
displaying families is aimed at presenting family practices, which are based on
the concept of "doing families” (Morgan 2011b) to justify their familial relations
and to be recognized by the others' witnesses. I, therefore, developed “displaying
queer families” to demonstrate that Taiwanese gay fathers employed coming out
strategies to carry out everyday life activism because they did not only come out
to present their gay father families for themselves, but also for other people within
and outside their queer families, including their children, their biological fami-
lies, and future LGBTQ+ families. Despite the fact that gay fathers only joined the
LGBTQ+ family community in the past two decades, they followed the pioneering
lesbian mothers’ activist spirits and developed it further by constantly voicing
their gay father identities. Gay men's determination to envision and forge a better
future, as well as their embodied actions of coming out to increase the visibility
of their non-heterosexual family formations, denote the emerging “displaying
queer families” as a pathway towards everyday activism among the gay father
community.
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Taiwanese gay fathers embraced their multiple identities—as gay men, as
gay men with reproductive intentions, and as gay fathers—to construct diverse
strategies of coming out—including “direct-coming-out,” “step-by-step-coming-
out,” “semi-coming-out,” and constant “re-coming-out.” Gay fathers developed the
discourse of coming out for the sake of their children and advocated for LGBTQ+
family's rights. These gay fathers’ coming out actions echoed the blossoming
LGTBQ+ rights movements in Taiwan, which made a huge achievement in 2019
to become the first country in Asia to legalize same-sex marriage. Along with the
transitioning social atmosphere, gay fathers made it possible to come out more
proactively in their personal lives. These gay fathers created queer families by
having children and continued carrying out everyday life activism by displaying
their queer families to wider society. The everyday life activism of “displaying gay
father families” is gradually deconstructing the dominant heteronormative ideal
family formations and embracing a promising, diverse, and inclusive future for
all forms of family-making.



Jung Chen

References

Almack, Kathryn. 2008. “Display Work: Lesbian Parent Couples and Their Families
of Origin Negotiating New Kin Relationships.” Sociology 42, no. 6: 1183-1199.
https://doi.org/10.1177/0038038508096940.

Bauman, Zygmunt. 2000. Liquid Modernity. Cambridge: Blackwell.

Bauman, Zygmunt. 2014. Liquid Love: On the Frailty of Human Bonds. Cambridge:
Polity Press.

Brainer, Amy. 2019. Queer Kinship and Family Change in Taiwan. New Brunswick:
Rutgers University Press.

Chang, Li-Wei. 2015. "Tongxing jiating zinu shouyang zhi yan jiu [A Study on Same-
Sex Adoption].” Master's Thesis, National Taipei University.

Chao, Antonia. 2000. “Global Metaphors and Local Strategies in the Construction of
Taiwan's Lesbian Identities.” Culture, Health & Sexuality 2, no. 4: 377-390.

Chen, Chieh-Yu. 2017. “Tongxing jiating shouyang zinu quanli zhi yan jiu [Research
on the Right of Child Adoption by Same-Sex Families].” Master's Thesis, National
Cheng Kung University.

Chen, Jiayu, and Zhenmin Yu. 2021. “Tongzhi jiating shouyang jingyan zhi tantao
[Discussion about the Adoption Experience of Tongzhi Families].” Counseling &
Guidance 425: 33-38.

Chen, Jung. 2023. "Queering Reproductive Justice: Framing Reproduction of Gay
Men from a Transnational Perspective—Taiwan as a Case.” Sociology Compass
17, no. 12: 1-18. https://doi.org/10.1111/soc4.13139.

Chen-Hayes, Lance Tzyy-Liang, and Stuart F. Chen-Hayes. 2021. Liangge baba [Baba
& Daddy]. Taipei: Yuan-Liou Publishing.

Chen-Hayes, Stuart. 2019. Double Dads One Teen: A Queer Family's Trailblazing Life
in the USA and Taiwan. Lewes: DIO Press.

Cheng, Yen-hsin Alice, Fen-Chieh Felice Wu, and Amy Adamczyk. 2016. “Changing
Attitudes toward Homosexuality in Taiwan, 1995-2012." Chinese Sociological
Review 48, no. 4: 317-345. https://doi.org/10.1080/21620555.2016.1199257.

Chi, Ta-wei. 2017. Tongzhi wenxueshi: Taiwan de faming [A Queer Invention in
Taiwan: A History of Tongzhi Literature]. New Taipei City: Linking.

Coffey, Amanda, and Paul Atkinson. 1996. Making Sense of Qualitative Data:
Complementary Research Strategies. London: Sage Publications.

Dickson-Swift, Virginia, Erica L. James, Sandra Kippen, and Pranee Liamputtong.
2007. "Doing Sensitive Research: What Challenges Do Qualitative Researchers
Face?” Qualitative Research 7, no. 3: 327-353.
https://doi.org/10.1177/1468794107078515.


https://doi.org/10.1177/0038038508096940
https://doi.org/10.1080/21620555.2016.1199257
https://doi.org/10.1177/1468794107078515

Coming Out as Everyday Life Activism:
“Displaying” Gay Father Families in Taiwan

Elliott, Jane. 2005. Using Narrative in Social Research: Qualitative and Quantitative
Approaches. London: Sage Publications.

Farrell, Michael P., and Chin-Chun Yi. 2019. “Sociological Perspectives on
Contemporary Taiwanese Families.” Journal of Family Issues 40, no. 14: 1-9.
https://doi.org/10.1177/0192513X19863195.

Finch, Janet. 2007. "Displaying Families.” Sociology 41, no. 1. 65-81.
https://doi.org/10.1177/0038038507072284.

Fish, Julie, Andrew King, and Kathryn Almack. 2018. “Queerying Activism through
the Lens of the Sociology of Everyday Life." The Sociological Review 66, no. 6:
1194-1208. https://doi.org/10.1177/0038026118758576.

Franklin, Sarah. 2001. “Biologization Revisited: Kinship Theory in the Context of the
New Biologies.” In Relative Values: Reconfiguring Kinship Studies, edited by Sarah
Franklin and Susan McKinnon, 302-326. New York: Duke University Press.

Friedman, Sara L., and Chao-ju Chen. 2023. “Same-Sex Marriage Legalization and
the Stigmas of LGBT Co-Parenting in Taiwan.” Law & Social Inquiry 48, no. 2:
660-688. https://doi.org/10.1017/1s1.2022.32.

Giddens, Anthony. 1992. The Transformation of Intimacy: Sexuality, Love and
Eroticism in Modern Societies. Stanford: Stanford University Press.

Golombok, Susan. 2020. We Are Family: What Really Matters for Parents and Children.
London: Scribe.

Goodfellow, Aaron. 2015. Gay Fathers, Their Children, and the Making of Kinship. New
York: Fordham University Press.

Ho, Szu-Ying. 2014. “Feifa’ qingjing xia de ku er shengzhi — Taiwan nu tongzhi de
ren ong shengzhi keji shi zuo [Queering Reproduction in a Prohibited Context:
Assisted Reproductive Technologies as Utilized by Taiwanese Lesbians].” Journal
of Women's and Gender Studies 35: 53-122.

Horton, John, and Peter Kraftl. 2009. “Small Acts, Kind Words and ‘Not Too Much
Fuss": Implicit Activisms.” Emotion, Space and Society 2, no. 1: 14-23.
https://doi.org/https://doi.org/10.1016/j.emospa.2009.05.003.

Hu, Yu-Ying. 2017. "Cong 'xian shen’ dao ‘guan xi": Taiwan xingbie shehui biangian
yu nu tongzhi ginzi xieshang [From Visibility to Relationality: Changing Socio-
Gender Structure and Lesbian Parent-Child Negotiation in Contemporary
Taiwan].” Journal of Women's and Gender Studies 40: 107-151.
https://doi.org/10.6255/JWGS.2017.40.107.

Inhorn, Marcia C. 2015. Cosmopolitan Conceptions: IVF Sojourns in Global Dubai.
North Carolina: Duke University Press.

Mills, C. Wright. 1959. The Sociological Imagination. Middlesex: Penguin.

Morgan, David H. G. 1985. Politics, the Family and Social Theory. London: Routledge.

Morgan, David H. G. 1996. Family Connections: An Introduction to Family Studies.
Cambridge: Polity Press.


https://doi.org/10.1177/0192513X19863195
https://doi.org/10.1177/0038038507072284
https://doi.org/10.1177/0038026118758576
https://doi.org/10.1017/lsi.2022.32
https://doi.org/https://doi.org/10.1016/j.emospa.2009.05.003
https://doi.org/10.6255/JWGS.2017.40.107

Jung Chen

o

Morgan, David H. G. 2011a. “Locating ‘Family Practices"” Sociological Research Online
16, no. 4: 1-9. https://doi.org/10.5153/sr0.2535.

Morgan, David H. G. 2011b. Rethinking Family Practices. Basingstoke: Palgrave
Macmillan.

Pan, Chin-Wei. 2019. "Dazao tongzhi jiating: nu tongzhi jiazhang ruhe xiezhu zina
jianli jiating rentong [Constructing a Same-Sex Family: How Lesbian Mothers
Help Their Children Build Family Identities].” Journal of Women's and Gender
Studies 45: 59-91. https://doi.org/10.6255/jwgs.201912_(45).02.

Pink, Sarah. 2012. Situating Everyday Life: Practices and Places. London: Sage.

Plummer, Ken. 2003. Intimate Citizenship: Private Decisions and Public Dialogues.
Seattle: University of Washington Press.

Pralat, Robert. 2021. “Sexual Identities and Reproductive Orientations: Coming out
as Wanting (or Not Wanting) to Have Children.” Sexualities 24, no. 1-2: 276-294.
https://doi.org/10.1177/1363460720926967.

Rapp, Rayna, and Faye Ginsburg. 2001. “Enabling Disability: Rewriting Kinship,
Reimagining Citizenship.” Public Culture 13, no. 3: 533-556.

Sedgwick, Eve Kosofsky. 1990. Epistemology of the Closet. California: University of
California Press.

Silva, Elizabeth B., and Carol Smart. 1999. “The ‘New' Practices and Politics of Family
Life." In The New Family?, edited by Elizabeth B. Silva and Carol Smart, 1-12.
London: Sage.

Smietana, Marcin. 2016. “Families Like We'd Always Known'? Spanish Gay Fathers'
Normalization Narratives in Transnational Surrogacy.” In Assisted Reproduction
across Borders: Feminist Perspectives on Normalizations, Disruptions and
Transmissions, edited by Lie Merete and Nina Lykke, 49-60. New York: Routledge.

Smietana, Marcin. 2019. “Procreative Consciousness in a Global Market: Gay Men's
Paths to Surrogacy in the USA." Reproductive Biomedicine & Society Online 7:
101-111. https://doi.org/10.1016/j.rbms.2019.03.001.

Smietana, Marcin. 2021. "“Queer Decisions: A Multi-Sited Ethnography of Gay
Men's Reproductive Projects in the UK, US and Europe.” Online Seminar at the
Department of Liberal Arts, Indian Institute of Technology, Hyderabad, April 21,
2021.

Stacey, Judith. 1996. In the Name of the Family: Rethinking Family Values in the
Postmodern Age. Boston: Beacon Press.

Strathern, Marilyn. 1992. Reproducing the Future: Essays on Anthropology, Kinship,
and the New Reproductive Technologies. New York: Routledge.

Strathern, Marilyn. 2005. Kinship, Law and the Unexpected: Relatives Are Always
a Surprise. Cambridge: Cambridge University Press.

Tseng, Yen-Jung. 2013. “NU tongzhi jiating gin zhi shi zuo [Lesbian Parenthood].”
Master's Thesis, National Taiwan University.


https://doi.org/10.5153/sro.2535
https://doi.org/10.6255/jwgs.201912_(45).02
https://doi.org/10.1177/1363460720926967
https://doi.org/10.1016/j.rbms.2019.03.001

Coming Out as Everyday Life Activism:
“Displaying” Gay Father Families in Taiwan

Wang, Chen-Wei. 2022. “Tongzhi jiating xiaoyuan xianshen: danxin bu youshan
de gin shi jiaoli [Tongzhi Families Coming out in Schools: Anxieties between
the Parent-Teacher of an Unfriendly Environment].” Gender Equity Education
Quarterly 97: 148-151.

Weeks, Jeffrey. 2007. The World We Have Won the Remaking of Erotic and Intimate
Life. London: Routledge.

Weeks, Jeffrey, Catherine Donovan, and Brian Heaphy. 2001. Same Sex Intimacies:
Families of Choice and Other Life Experiments. London: Routledge.

Weston, Kath. 1991. Families We Choose: Lesbians, Gays, Kinship. New York:
Columbia University Press.

Wu, Jovi. 2021. “Bu bei xuexiao kanjiande tongzhi jiating [Tongzhi Families: Invisible
in the Schools].” Gender Equity Education Quarterly 92: 36-38.

Wu, Wei-Chuo. 2023. “Nan tongzhi jiating wu ming hua jingyan yu yinying celue zhi
tanjiu [Exploring the Stigma Related Experiences and Coping Strategies of Gay
Families with Children].” Master's Thesis, National University of Tainan.



	OLE_LINK1
	OLE_LINK2
	_Hlk142866595
	_Hlk142876507
	_Hlk145237186
	_Hlk145226373
	_Hlk145252663
	_Hlk145254189
	_Hlk145254734
	_Hlk145256249
	_Hlk145250557
	_Hlk144130038
	_Hlk144123995
	_Hlk142659504
	_Hlk160088168
	_Hlk160058399
	_Hlk160088984
	_Hlk160056838
	_Hlk160090823
	_Hlk160090958
	_Hlk160091090
	_Hlk141694044
	_Hlk65926924
	_Hlk65926597
	_Hlk66031419
	_Hlk66301359
	_Hlk66300768
	_Hlk135165091
	_Hlk66302049
	_Hlk147256946
	t34
	_Hlk135165334
	_Hlk135165401
	_Hlk135165536
	_Hlk135165662
	_Hlk66300564
	_Hlk147245558
	Contributors
	Foreword 
	Mapping Society onto the (Gendered) Body: An Introduction
	Giorgio Strafella, Halina Zawiszová, and Martin Lavička 
	PART I
	The Embodied Experience and Performance of Gendered Identities



	Virtual Fashion and Identity in Japan: Counterculture in an Age of Global Transparency 
	Liudmila Bredikhina and Agnès Giard

	Constructing the Ideal Face: 
The Japanese High School Girls’ Makeup 
	Keiko Aiba

	Waria and Marriage in Malay Muslim Society in Indonesia
	Novidayanti

	Intersectionality in Japanese Schools: The Experiences and Struggles of LGBTQ+ JET Teachers in Rural Japan
	Kazuyoshi Kawasaka and Ami Kobayashi
	PART II
	Gendered Violence, Activism, and Rights



	“Queering Misogyny” in the Context of Marriage Equality: 
A Proposed Approach to Understanding and Resisting Necropolitics and Epistemic Violence against Women and LGBTQINA+ Persons in Thailand
	Verita Sriratana

	Coming Out as Everyday Life Activitsm: “Displaying” Gay Father Families in Taiwan
	Jung Chen

	Nursery Rhymes, Rituals, 
and Cultural Trauma: 
A Connotation of “Chair Maiden” in Taiwan 
	Yu-Yin Hsu and Kuan-Wei Wu

	Narrating Women’s Bodies and Violence: Testimonies of Sexual Violence Victims in Japan
	Chiara Fusari
	PART III
	Bodies, Gender, and Identities in Literature



	Like Snow Like Mountain: 
Narrating Gender Violence in the Era of #MeToo Activism
	Daniela Licandro

	Becoming-Simulacra: 
Textualizing Murderous Women in Heisei Japan (1989–2019)
	Fengyuan Zhen

	A Lady’s Reckoning: 
Torture, Eroticism, and Salvation in the Noh Play Shikimi Tengu
	Dunja Jelesijevic

	The Body as Lens and Testimony: 
The Bodily Experience and Cultural Identity in the Song Stories of Traveling to Foreign Lands (960–1279 CE)
	Li-wen Wang
	PART IV
	Bodies, Gender, and Identities in Visual Art and Cinema



	Archaeology and Onmyōdō: 
Human-Shaped Ritual Objects Associated with Purification Rites and Curses
	Marianna Lázár

	The Shiny Body of the Good Soldier: Identity and the Corporeal in Shen Jingdong’s Art
	Giorgio Strafella

	Yang Fudong: 
In Search of the Lost Ying/Yang Balance 
	Christine Vial Kayser

	Stylish and Bold: 
A Critical Analysis of the Trope of the Modern Girl in Indian Cinema in the Late Colonial Period
	Sutanuka Banerjee and Lipika Kankaria 

	Labor, Marginalization, Taiwanization: Mapping the Embodiment of 
the Being-Woman in Post-Martial Taiwan Through Wu Mali’s “Stories of Women from Hsin-Chuang”
	Roberto Riccardo Alvau

	Index 

